
The Shroud of Turin Fact Sheet 
 

 
 

History and Background 

The physical Shroud is remarkable in its own right and worthy of continued scientific and historic 
research. It is a rectangular piece of cloth woven from linen with the approximate length dimension of 
14’ 3’’ by a 3’ 7’’ width dimension. The Shroud is not believed to have been woven to these particular 
specifications. Instead these English dimensions are only approximate measurements given to the 
nearest inch. The more accurate specification dimensions of the Shroud, that is the dimensions used by 
those who crafted the Shroud, is 8 cubits long by 2 cubits wide. This specification conforms with a cubit 
equivalent to 21.6 inches. Interestingly, a cubit of 21.6 inches corresponds to the ancient Assyrian cubit. 
Assyrian culture, but not the empire of course, survived well into Christian times, so there are at least 
hints that the Shroud may have been woven outside of Palestine proper in some other area once part of 
the Assyrian Empire. In any case, the linen of the Shroud is a textile made from the fibers of the flax 
plant, linum usitatisismum. Such linen textiles appear to be some of the oldest in the world: Their 
history goes back many thousands of years. 

The weave used to manufacture the Shroud linen is of a particularly elegant, and apparently rare, 3 
over 1 herringbone weave. When the carbon dating of the Shroud was performed in 1988 a concerted 
effort was made to find a control sample of linen from the Middle Ages that matched the weave of the 
Shroud. None could be found. Neither has anything comparable been found from the first century. 
Highlighting the rarity of the Shroud was a news story that circulated around the world in the popular 
press in late 2009. The story concerned the discovery of a first century burial garment or shroud in 
Jerusalem. Archaeologist Shimon Gibson who excavated the site for the Israel Antiquities Authority 
stated that, “in all of the approximately 1,000 tombs from the first century AD which have been excavated 
around Jerusalem, not one fragment of a shroud has been found”, until now. “We really hit the jackpot”, 
he said. The newly discovered burial cloth was a simple plain 1 over 1 weave, nothing like the Shroud. 
Some experts have claimed the new study cast doubt on the Shroud of Turin as Jesus’ burial cloth. We 
concur with that opinion. The Shroud is even rarer than the 1 in a 1000 find in Jerusalem, and more 
importantly as the study shows, is simply too fine a cloth to have been woven for the purpose of being a 
burial garment. When the Institute’s John Jackson first worked hands-on with the Shroud back in 1978 
as a leader of the STURP (Shroud of Turin Research Project) team he recalls that he was moved by the 
beauty of the Shroud and that it seemed to “flow out on the table like water”.  

One is now prompted to ask, if the Shroud was not woven as a burial cloth, for what purpose might it 
have been made? The New Testament statement (Mark 15:46) that the “sindon” was purchased by 
Joseph of Arimathea, who, according to the Gospel account, was a “wealthy man” and the fact that 
Jesus directed his disciples to secure the “upper room” for the Last Supper from an “owner” who he 
somehow knew raises some intriguing possibilities. We believe there is important empirical evidence 
associated with the Shroud itself concerning the cloth’s use prior to its being used as a burial cloth.  

There is another fairly recent development concerning the “fineness” of the Shroud worth mentioning 
here. After the 1532 fire that partially damaged the Shroud a protective backing cloth was stitched to 
the Shroud to help preserve it. In 2002 a team of textile historians and preservationists removed the 
backing cloth to promote the preservation of the Shroud. Yes, needless to say, there was controversy. 



Although the work was done in good faith, some Shroud researchers including some from the Shroud 
Institute, believe the project may have compromised some empirical Shroud data. Nevertheless, an 
interesting and valuable finding was made. In the course of the restoration a peculiar stitching pattern 
in the seam of one long side of the Shroud, called a selvedge, was revealed. The stitching was the work 
of a “professional” stated restoration team leader and Swiss textile historian Ms. Mechthild Flury-
Lemberg in a PBS interview. More interesting still, she found the stitching to be quite similar to 
stitching found in cloth fragments found in the tombs of the Jewish fortress of Masada. The Masada 
cloths date to between 40 BC and 73 AD when the fortress of Masada fell to the Romans. Flury-
Lemberg further stated, corroborating John Jackson’s first impression, that the Shroud “weave was 
special in antiquity because it denoted an extraordinary quality”. Flury-Lemberg wrapped up her PBS 
interview with the statement that “the linen cloth of the Shroud of Turin does not display any weaving 
or sewing techniques which would speak against its origin as a high quality product of textile workers 
of the first century.” 

The most remarkable thing about the Shroud is not the linen itself of course, although much more 
needs to be said about the linen including a thorough discussion of the carbon dating done in1988 that 
dated the linen to the 14th century. The most remarkable thing about the Shroud is that imprinted on 
the fabric is what appears to the naked eye to be a faint, ghostly image of a crucified man.  

For centuries the Shroud of Turin was revered for the light sepia colored, and hard to discern, image of 
a man bearing wounds many believers held to be consistent with the trauma wounds of scourging and 
crucifixion. In limited circles some even came to venerate the cloth as being the burial cloth of Jesus of 
Nazareth. Then, in 1898 things took a dramatic turn. While the Shroud was being exhibited in Turin, 
an amateur photographer by the name of Secunda Pia was invited to take the first photographs of the 
Shroud. On the evening of May 28, 1898 during the normal course of developing his photographic 
plates, Pia was startled to see the unmistakable image of a crucified man that was nothing like the 
image seen by the naked eye when looking at the Shroud. The image he saw looked very much like a 
true photographic positive. The image on the Shroud itself must then logically be the photographic-like 
negative. This discovery was propagated around the world. Wide spread popular interest in the Shroud 
was kindled and for the first time scientific eyebrows were raised. Modern scientific interest in the 
Shroud can be said to have began with Pia’s photographs and that interest has continued to grow to the 
present day. 

The scientific significance of Pia’s discovery is twofold. First, the shading of the Shroud body image is 
like a negative, where shades of light and dark are reversed from the way they normally appear in 
ordinary visual experience. That is, we are used to seeing people with light highlights and dark shadows. 
But on the Shroud, this shading convention is reversed. The immediate question that arises from this 
result is how could the Shroud sensibly be the work of an artist or craftsman? Such a person working 
in the Middle Ages around the year 1357, when the Shroud first surfaced in Europe in the tiny village 
of Lirey France, would have to have worked with an absolutely unfamiliar and unnatural shading 
structure before the advent of photography. If the Shroud is older, then the dilemma simply becomes 
more perplexing. The second significant aspect of Pia’s discovery is that the information density, or 
correlation with anatomical subtleties of a human body, is exceedingly high, well surpassing that 
expected of artistic renditions of the human form by even the great masters. In the negative, the image 
indeed appears to have the quality and detail of a photograph. 

During the first part of the Shroud's history, it was seen as a novelty.  It would be shown for 
various occasions: weddings, coronations, etc., but interest in it wasn't very widely expressed.  It 
wasn't until 1898 when an amateur photographer by the name of Secondo Pia was allowed to 
take the first photographs of the Shroud that interest truly grew.  This was a time when 
photography was still very new.  Secondo Pia took a photograph of the face image on the 
Shroud, as he developed the negative glass plate, he expected to see a ghost-like image of the 
face in which he filmed. 



 

Natural Picture of the Face on the Shroud (as if you were seeing it with your eyes)  

Instead, to his surprise, what emerged from his glass plate was an incredible life-like image of a 
man.  

 

Negative picture of the face on the shroud, revealing a hidden, positive image. 

  This shocked him so much that he almost dropped the glass plate!  After careful thought, he 
realized that what we see when we look at the Shroud with our own eyes is a negative image (an 
image where the light values are reversed).  When he took a negative of the negative (this is a 
test on your math: 2 negatives = a positive [-2 x -2 = 4]) he received a positive image--an image 
we would expect to see from a fully developed photograph today. 

                        



Image of Seconodo Pia (Left) from Absoluteastronomy.com 
Image of Secondo Pia's Camera (Right) from Shroud2000.com 

This caused a lot of interest in the Shroud.  In 1931, Giuseppe Enrie was allowed to take more 
pictures, this time, full-body pictures.  The hidden images were so detailed that doctors and 
pathologists were able to do an actual medical diagnosis of the man in the shroud! 

In 1902, the French Chemist Paul Vignon, in studying Pia’s photograph , thought that the intensity of 
the Shroud image seemed to vary with expected cloth-body distance. That is, the closer the draping 
Shroud was to a presumed underlying body, the more intense was the body image. While he could not 
demonstrate this observation quantitatively at that time, he nevertheless proposed that the image was 
due to ammonia vapors emanating from the body surface as an attempt to explain the distance 
correlation. 

In 1931, the Shroud was again photographed, this time by Giusseppi Enrie, another Italian 
photographer. These photographs again showed the negative characteristics of the Shroud image, but 
with even more fidelity.  

 

In 1974, it became technically possible to rigorously test Vignon’s intensity versus cloth-body 
hypothesis. Using a microdensitometer, an instrument that measures intensity of a photograph, and a 
reconstruction of how a cloth model of the Shroud drapes over a body, American Physicist John 
Jackson and colleagues were able to show that, indeed, image intensity does vary with cloth-body 
distance with a high degree of correlation. It occurred to Jackson and his team that this correlation 
might be empirically demonstrated using a special image analysis technique. The thought was to plot 
image intensity as corresponding levels of three-dimensional topographical relief. The hypothesis was 
that if the intensities of the Shroud image do indeed correlate with cloth-to-body distance, then the 
resulting relief image should correspond to a sensible three-dimensional form of a human body, 
excluding any second order effect of cloth drape. 

Early in 1976 the opportunity to empirically test the team’s hypothesis presented itself. On February 19, 
1976, Jackson brought a photograph of the Shroud to the image analysis laboratory of Sandia National 
Laboratory’s Bill Mottern, The Shroud image was studied using an analogue computer called a VP-8 
Image Analyzer that was able to directly convert image intensity to vertical relief. Astonishingly, the 
relief image was anatomically correct for a human body, even down to the subtle details of the face.  

The empirical fact that the Shroud frontal body image is highly correlated with cloth-body distance 
presents major problems for hypotheses describing the origin of the Shroud image. First, the 



fundamental three-dimensional characteristic of the image argues forcefully that it could not be the 
work of an artist. Controlled experiments with highly trained artists have demonstrated that the human 
eye-brain coordination system is incapable of both recognizing and creating an intensity correlation to 
the degree found on the Shroud. Dr. Jackson and his team have used the VP-8 system while 
investigating numerous artistic copies of the Shroud produced over the past several centuries. Without 
exception these relief images appear quite distorted. Moreover, there appear to be no artistic examples 
in history where someone thought to intentionally encode the intensity structure of their artwork with 
three-dimensional meaning. 

Because the intensity-distance correlation reveals a mathematical order in the image structure we are 
on much more solid ground if we consider that the image on the Shroud was the result of a physical 
process of some sort. However, we can reject, on the basis of the intensity-distance correlation, the 
hypothesis that the image was the result of a direct contact transfer from a body to the cloth because we 
see body image discoloration on the Shroud where cloth contact is extremely doubtful. We can also 
exclude simple diffusion or radiation from a body shape, because both transfer mechanisms, while 
acting through space, would produce a blurred image. This latter category, in fact, rejects Vignon’s 
ammonia vapor diffusion hypothesis discussed under the previous topic heading. 

In 1978, the Shroud was studied first-hand by a team of professional scientists from the United Stated 
that came to be known as STURP. STURP is an acronym for “The Shroud of Turin Research Project”. 
Dr. Jackson was one of the leaders of the STURP team that was composed of scientists from universities, 
scientific laboratories, and industry as well as other experts in such fields as photography and 
microscopy. Among the major conclusions of the STURP team were that the bloodstains on the Shroud 
are real human blood and that the body image is absent beneath the blood stains. This leads to the 
straightforward conclusion that the blood was on the cloth before the image. This is another condition 
that must be taken into account by any image formation hypothesis. Another STURP conclusion was 
that the image itself is chemically a form of degraded cellulose. That is, the body image is a result of a 
molecular change in the linen cellulose, with a chemistry similar to that induced by scorching, although 
a thermal explanation for the image seems unlikely. Further, no extraneous chemical agents of any 
significance were detected that could be associated with the image. Significantly, again this means no 
paint or paint binding materials. Also, the body image was shown to reside only on the surface, or up 
most, fibrils of the cloth. Nothing has penetrated or “seeped” into the underlying fabric. At the 
microscopic level, the brownish colored fibrils in the body image could be seen lying atop and next to 
white underlying white fibrils that comprise the threads that make up the weave of the Shroud. 

Considering all of the image characteristics there still has yet to be a satisfactory explanation or 
hypothesis for the Shroud image formation mechanism. In late 2009 there was a sensation in the 
popular press concerning an effort made by a team in Italy to produce a body image that could be 
compared to the Shroud. Again, we believe that this latest and well-funded effort has simply fallen well 
short of the mark. In future postings we will discuss this latest effort in more detail and also outline a 
hypothesis of Dr. Jackson’s team, that they have been working on for over twenty (20) years, for the 
origin and mechanism of image formation.  

 

 

 

 

 

 



Biblical Background of the Crucifixion 

 

       The journey of Christ's Passion and Death begins in the Garden of Gethsemane. We recall 
in scriptures that He went there after the Last Supper to pray. Gethsemane means Olive Press 
so we know that it was an olive orchard, it would have been springtime so the olives would have 
been ripe and smelling good. The people of that time used to set up gardens to remind them of 
paradise and of God’s glory and beauty, they were supposed to represent the Garden of Eden. 
This would have been a beautiful place. But for Jesus, there were other things on His mind. We 
read in the Gospel of Luke that as He prayed, His sweat became like drops of blood. That is a 
medical term called Hematidrosis which happens when someone is under great stress because 
they know they are about to die. Because of this stress and anxiety, the tiny blood vessels 
around the sweat glands burst due and mix with the sweat. This is then brought to the surface 
with the sweat, appearing and being, droplets of blood. Hematidrosis leaves the skin extremely 
sensitive. Minor pressure on the skin could result in excruciating pain. Those suffering from 
Hematidrosis often scream in agony at the slightest touch because their skin is so sensitive. 

       Late in the night, Judas comes with a mob to arrest Jesus. We read in the scriptures that 
Judas betrays Jesus with a kiss. Many people are often curious why this is, and it actually 
makes a lot of sense. The people of that time didn’t have the flashlights that we had today; they 
carried torches and small oil lamps which, in comparison, didn’t give off as much light. Jesus 
and his apostles would have all been wearing white, they would have had beards, and would 
have had their heads covered. It would have been hard to distinguish them apart. Therefore, 
Judas says, “The one I kiss will be him.” But imagine how painful it was for Jesus to be kissed 
after the blood vessels beneath His flesh had burst. 

After taking Jesus from the garden, He was questioned by Pilate, Herod, the Sanhedrin (Jewish 
leaders who wanted Jesus killed), etc. He was also mocked, we read that the mob blindfolded 
Him and punched Him, mocking Him by asking to prophesize which one had hit Him. 

       It is important to remember that throughout this time where He was harassed and 
questioned He did not have anything to eat or drink, nor did He sleep. His body would have 
been fatigued and it is likely, from the Hematidrosis that He would have been dehydrated. 

       Early in the morning, Pilate had enough and wanted to satisfy the Sanhedrin. He thought 
by having Jesus scourged it would be enough. Scourging has got to be one of the most terrible 
tortures there are. When a person was scourged, they were tied naked to pole and whipped 



several times. The Romans used a flagrum or flagellum (plural flagra) to do the scourging. This 
was a wooden handle which thongs of rawhide were attached onto which lead, bone, glass, and 
spikes were attached at the end arrayed in a dumbbell-shaped pattern. When flicked at a body, 
the dumbbells would wrap around the victim and imbed into the flesh, once it is pulled out, the 
victim would bleed profusely. Over a series of beatings a midst of blood would envelope the area 
around the victim. The victim was soon unrecognizable. With Jesus’ skin being extremely 
sensitive from the Hematidrosis, the pain Jesus would have experienced would be unfathomable. 
By Jewish law, a person was only allowed to by scourged a maximum of 40 times, usually they 
only scourged them 39 times because 40 was an unlucky number. However, Jesus was not tried 
under Jewish law, He was tried under Roman law. By Roman law, there was no maximum 
number. If the victim were going to be crucified, they would only beat them mildly so they 
would still have some strength, if the victim were not going to be crucified; the Romans were 
allowed to beat the victim within an inch of their life. Jesus, at the time of the scourging, was 
not going to be crucified! There are over 160 scourge marks on the Shroud of Turin. The 
Roman flagrum matches precisely the scourge marks seen on the Shroud of Turin. 

 

 

       While a body is being scourged water, and other fluids, gather around the pleural sac near 
the heart and lungs. This is called pleural effusion and plays a significant part in the scriptures, 
as we will soon see. Jesus would have also lost a lot of fluid in the form of blood and sweat, 
making him very weak. 

       Once Jesus was properly scourged, His torturers sought the need to humiliate and torture 
him more. They draped a rough cloth over Him and placed on his head a crown of thorns. Most 
people think of the crown of thorns as a circlet, how many have envisioned this? In all actuality, 



the crown was more likely a cap; this would have been easier to create in that time because the 
Roman’s did not have hand armor. It would have looked more like a cap—afterall, king’s 
crowns in that day were actually made out of flowers in a cap-like shape, a thorny cap would 
sufficiently mock Jesus as the “King of the Jews” and keep with the norm of the day. It is 
believed that the crown of thorns was made from a base of a Zizyphus Spina Christi plant, filled 
in with the Gundelia Tournefortii plant which, in t he springtime, has one to two inch thorns as 
well as flowery bulbs. The cap, or crown, of thorns is significant to Jesus. He is the only 
recorded historical figure ever to be tortured with a cap of thorns. This was in order to mock 
Him being the “King of the Jews.” 

 

 

       When the cap of thorns was placed on Jesus’ head, the spikes would have irritated or 
penetrated the trigeminal lobes in the front of the head as well as the greater occipital lobes in 
the back of the head. An immense amount of pain would start from the head and spread 
throughout the whole body. People who have damaged either of these lobes today usually freeze 
in pain; most of them commit suicide because the pain is so great and doesn't go away. To make 
matters worse, Jesus’ torturers mocked him and hit him on the head with reeds forcing the cap 
of thorns to penetrate further into His skull. 

       Shortly after his scourging, Pilate ordered that Jesus be shown to the Sanhedrin, they still 
were not satisfied. It was obvious to Pilate that the only way he could satisfy the Sanhedrin was 
to have Jesus crucified. Finding no fault in Jesus, Pilate had the people decide who should be 
crucified in the hope that they would request Jesus to be released and the other prisoner, 
Barabas, to be crucified. However the crowd shouted for Jesus to be crucified...we, by our sin, 
shouted for Barabas; therefore, after washing his hands, Pilate gave the order for Jesus’ death. 

       It is important to note that while Pilate is given a sort of "wimp" portrayal in the 
Scriptures, he was removed from his office in 35 AD for being to brutal to his people. It is more 
likely that he had a larger and more prominent role in Jesus' suffering and death than the 
Scriptures indicate. 



       Once the condemnation was made, Jesus would have been prepared for crucifixion. The 
Romans would have the victims carry the patibulum which was the horizontal part of the cross. 
This was an unfinished timber, very rough, weighing between 70-120 pounds and was meant to 
be used over and over again. Normally the victims carried the patibulum naked for the hour’s 
walk, this was to increase shame. Jesus, we read, was clothed in a garment during this time and 
stripped when He reached Golgotha. Either way, the rough timber still would have been brutal 
on the back of a scourged man; the weight would have been unbearable in His weakened state. 
Furthermore, the Romans, when there were multiple victims (usually around 15, in Jesus’ case 
we know there were at least two), would tie their ankles together to decrease the chances of 
them trying to run away. A consequence of this was that when one fell, the rest would fall with 
them. 

 

       It is no wonder that we read that after Jesus fell, the Romans appointed the help of Simon 
of Cyrene to carry the patibulum. Jesus, by then, was in so much pain from the scourging, and 
was so weak from not having any food, water or rest. The Romans would not have wanted Him 
to die before He could experience crucifixion. He wasn’t going to get away that easily. Still, 
however, Jesus would have been mocked, punched, and tripped by the crowds that gathered as 
well as spat at. They were usually Gentiles, it should be noted that in that time there was a 
strong dislike between the Jews and the Gentiles. 

       There was still no relief in sight when the victims made it to Golgotha (known as the place 
of the skull). Golgotha, like similar places in other cities of this time, was a place outside the city 
where the citizens would bring the criminals and orphans who died to be eaten by the rats and 
birds of prey, as well as to rot. When archaeologists excavated such places in 1890, the stench 
was so great they had to take 15-minute shifts in order not to pass out. Chances are that as 
Christ and the other victims climbed Golgotha, there was a tremendous odor. The ground 
would have been muddy from the dirt and blood of others victims, and the place was probably 
littered with rotting corpses, rats, and flesh-eating birds. It was not a pretty sight. When Jesus 
reached the place where the stipes was (this was the vertical part of the cross, a very thick and 
rough timber met for several uses). We read that He was stripped. The best example I have ever 
heard of to imagine the sort of pain that would have been for Jesus to endure is to think of a 
time when you had a band-aid on and it is ripped off by you or someone else. Imagine those 
band-aids all over your body ripped off all at the same time. Now multiply that pain by a 
hundred, that is probably how painful it was for Christ to be stripped. The soldiers were not 
merciful. All of his wounds from scourging would have been reopened; any bleeding that had 
been clotted would have resumed. 

       After He was stripped, Jesus would have been laid down on the patibulum whereupon 7-
inch nails were driven through His wrists, not His hands, His wrists! Despite what art tells us, 
the Romans were experienced at crucifixion, they knew that if you nailed someone by the palms, 
the nail would rip through the hand and the victim would fall off the cross. The palm could not 



support the weight of the body. However, if a nail were driven through the wrist in a place 
called The Space of Destot, the three wrist bones located there would have moved aside creating 
a hole for the nail to go through. The wrist would also be able to support the weight of the body. 
In biblical Greek the word "yad" is the same for wrist and hand, that is why in our Bibles the 
word hand is used and art usually depicts the nails in Jesus’ palms. 

       When the nails were driven through the wrist, the pain the victim would have experienced 
is almost unfathomable. The nail would have irritated or ruptured the median nerve causing 
what is called Causalga, which causes a lightning sharp pain that spreads throughout the entire 
body. Patients today who suffer from this are in so much pain not even morphine can help to 
relieve it. Also, when the median nerve is damaged, as discovered by Dr. Pierre Barbet in 1932, 
there is a sudden and permanent reflex of the thumb snapping inward to the palm, this is 
similar to trigger finger. From this point forward,  the victim would have no use of his thumbs. 

 

       After Jesus was nailed through the wrist He would have been hoisted up onto the stipes and 
a nail would have been driven through His feet. This would cause rupture or irritation to the 
plantar nerves which would have the same type of pain that is associated with the median nerve 
in the wrists. 

 

actual first century crucifixion nail 

 



       It is important to note that while Jesus was on the cross He would have been completely 
naked. This was intentioned to bring about a great amount of shame and humility, to show that 
that victim is helpless and has nothing, as well as to show the power of the Romans. It was not 
uncommon that while victims were on the cross, birds of prey would be nipping at their flesh 
and insects would feast on them covering them as they do with freshly hit road kill. The pain 
and humiliation Christ would have been going through is indescribable. 

       To make matters even worse, Crucifixion is a slow process of, among other things, 
suffocation (more properly, asphyxiation--the choking on your breath). In order to inhale the 
victim had to hang by the nails in their wrists. 

 

       However, to exhale, the victim had to transfer their weight from their wrists to their feet 
pushing on the nail in their feet in order to lift themselves up.    

 

       This constant up and down motion would have caused excruciating pain from the nails, as 
well as the back rubbing up and down the stripes. The cap of thorns (providing Jesus was still 
wearing it on the cross, most likely He was since that would add more pain and shame to the 
Crucifixion) would have been constantly moving on His head by hitting the stipes. There was no 
comfort on the cross. 

       While Christ was on the cross His body would have been going through a variety of states. 
His stomach would have stopped functioning all together, possibly causing the stomach acids to 
drain into the intestines. His heart would be beating faster and faster, His lips would begin to 
protrude from His mouth, and His mouth would become so dry, His tongue would dry out and 
cleave to the roof of His mouth.  

       This would all cause him to have an extreme thirst which is noted by Scripture when He 
said, “I thirst.” It was then that the scriptures say that a soldier took a sponge and dipped it in 



gall and put in on a hyssop branch for him to drink. The hyssop branch is a big clue to what 
type of cross Jesus was crucified on. In that time there were many forms of crosses (St. 
Andrew’s, long, etc.) but since hyssop only grows two to four feet, we know that Jesus was on a 
Tau cross which was a low hanging cross probably about eight feet in height. 

       The gall they would have given Him would have been one of two things. Either a mold wine 
mixed with myrrh which would have acted as an anesthetic, or, which is more probable, a very 
strong and bitter vinegar drink to increase the suffering. 

       There would not be enough blood going to all His muscles, even though the heart was 
beating ever faster. All of His systems would have begun to shut down. He would lose control of 
his bowels causing further humiliation; sweat (high in urea do to the beating He has endured) 
would have covered His body as well as His blood. His legs would have been unbelievable 
swollen. His blood pressure would be extremely low; He would be breathing very heavily until 
finally His heart would stop. 

       It is theorized that Jesus either died by suffocation or by three types of shock: hypovolamic 
shock-which is the loss of blood and fluids, traumatic shock-caused by all of the injuries He had 
endured, and cardiojanic shock-which is when the heart fails as a pump due to previously 
mentioned types of shock. 

       Because the Sabbath was approaching, the Jews asked that the legs of the victims be broken 
in order to hasten their death. This process is called Crucifragium and it causes the victim to 
suffocate because they were no longer able to exhale since they could not push on the nail in 
their feet to lift them up. However, when they came to Jesus they saw that he was already dead. 
Instead of breaking His legs, they decided to take a lance and thrust it in His side. According to 
John, when they did this blood and water flowed from His side. Most people take this as a 
miracle, but again, this is forensically correct. When the lance would have pierced his side 
(penetrating the space between the fifth and sixth ribs) it would have pierced the heart, pulling 
out the blood from it, followed by the watery serum from the pleural effusion gathered in that 
area during the scourging. Since it looked like water, John called it water, not knowing that it 
was really a watery serum from the pleural cavity. 

 

       Once Jesus was pierced He was taken down from the cross. There scripture says that 
Joseph of Arimathea, a good friend of Jesus (some claim that he is really Jesus’ great uncle 
which is a sensible and plausible theory), asked for permission to take Jesus’ body and bury it. 
Permission was granted and he wrapped the body in a linen cloth and Jesus was buried 
“according to the burial customs of the Jews.” Most people think that this means that he would 
have been washed; this is true in Jewish custom unless the person dies a violent death! When 
this happens a body is not to be washed because it may contain lifeblood on it. Lifeblood is the 
blood that flows from the body after a person dies. It is considered very sacred to the Jewish 
people. It is the blood that gives life, the blood that sustains life. It is the blood of atonement for 
sins. When lifeblood flows from the body, people must collect it and have it buried with the 



body, if there is too much lifeblood to be collected, a person must collect a quarter-log of blood 
which is equivalent to one and a half eggs. That is the same amount as a glass of wine! You can 
almost hear Jesus say “Take this all of you and drink from it, this is the cup of my blood [the 
life blood, the blood that gives life, the blood that sustains life, the blood of atonement poured 
out for your sins]. Do this in memory of me.” Jesus knew what He was talking about when He 
said, “this is My blood.” His Apostles knew with greater depth than we can imagine how sacred 
and important this was. This has a great amount of importance in the Crucifixion and how 
Jesus was buried.  He was not washed, and wrapped in linen cloth according to the Jewish 
customs.  Below are artifacts of actual first century Roman spear heads. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



The Sudarium of Oviedo Fact Sheet 
 

 
 

History and Background 

One of the relics held by the cathedral in the town of Oviedo, in the north of Spain, is a piece of cloth 
measuring approximately 84 x 53 cm. There is no image on this cloth. Only stains are visible to the 
naked eye, although more is visible under the microscope. The remarkable thing about this cloth is that 
both tradition and scientific studies claim that the cloth was used to cover and clean the face of Jesus 
after the crucifixion. We are going to present and look into these claims. 

Such a cloth is known to have existed from the gospel of John, chapter 20, verses 6 and 7. These verses 
read as follows, "Simon Peter, following him, also came up, went into the tomb, saw the linen cloth 
lying on the ground, and also the cloth that had been over his head; this was not with the linen cloth but 
rolled up in a place by itself." John clearly differentiates between this smaller face cloth, the sudarium, 
and the larger linen that had wrapped the body. 

The history of the sudarium is well documented, and much more straightforward than that of the 
Shroud. Most of the information comes from the twelfth century bishop of Oviedo, Pelagius (or Pelayo), 
whose historical works are the Book of the Testaments of Oviedo, and the Chronicon Regum 
Legionensium. 

According to this history, the sudarium was in Palestine until shortly before the year 614, when 
Jerusalem was attacked and conquered by Chosroes II, who was king of Persia from 590 to 628. It was 
taken away to avoid destruction in the invasion, first to Alexandria by the presbyter Philip, then across 
the north of Africa when Chosroes conquered Alexandria in 616. The sudarium entered Spain at 
Cartagena, along with people who were fleeing from the Persians. The bishop of Ecija, Fulgentius, 
welcomed the refugees and the relics, and surrendered the chest, or ark, to Leandro, bishop of Seville. 
He took it to Seville, where it spent some years.  

Saint Isidore was later bishop of Seville, and teacher of Saint Ildefonso, who was in turn appointed 
bishop of Toledo. When he left Seville to take up his post there, he took the chest with him. It stayed in 
Toledo until the year 718. It was then taken further north to avoid destruction at the hands of the 
Muslims, who conquered the majority of the Iberian peninsula at the beginning of the eighth century. It 
was first kept in a cave that is now called Monsacro, ten kilometres from Oviedo. King Alfonso II had a 
special chapel built for the chest, called the "Cámara Santa", later incorporated into the cathedral. 

The key date in the history of the sudarium is the 14th March 1075, when the chest was officially 
opened in the presence of King Alfonso VI, his sister Doña Urraca, and Rodrigo Díaz de Vivar, better 
known as El Cid. A list was made of the relics that were in the chest, and which included the sudarium. 
In the year 1113, the chest was covered with silver plating, on which there is an inscription inviting all 
Christians to venerate this relic which contains the holy blood. The sudarium has been kept in the 
cathedral at Oviedo ever since. 



All the credit for the investigations carried out on the sudarium must go to the Investigation Team of 
the Spanish Centre for Sindonology, under the leadership of Guillermo Heras. The medical part of the 
investigation was done by Dr. José Villalaín. 

The stains on the sudarium show that when the cloth was placed on the dead man's face, it was folded 
over, although not in the middle. Counting both sides of the cloth, there is therefore a fourfold stain in a 
logical order of decreasing intensity. 

From the composition of the main stains, it is evident that the man whose face the sudarium covered 
died in an upright position. The stains consist of one part blood and six parts fluid from a pleural 
oedema. This liquid collects in the lungs when a crucified person dies of asphyxiation, and if the body 
subsequently suffers jolting movements, can come out through the nostrils. These are in fact the main 
stains visible on the sudarium. 

These stains in the nasal area are also superimposed on each other, with the different outlines clearly 
visible. This means that the first stain had already dried when the second stain was formed, and so on. 

Dr. Villalaín had a specially modelled head made to reconstruct the process of staining and drying, and 
was thus able to calculate the time that elapsed between the formation of each stain. 

The cloth was not wrapped entirely round the head because the right cheek was almost touching the 
right shoulder. This suggests that the sudarium was put into place while the body was still on the cross. 
The second stain was made about an hour later, when the body was taken down. The third stain was 
made when the body was lifted from the ground about forty five minutes later. The body was lying at 
the foot of the cross for about forty-five minutes before being buried. The marks (not fingerprints) of 
the fingers that held the cloth to the nose are also visible. 

The experiments with the model head and the study of the stains also show that when the man died his 
head was tilted seventy degrees forward and twenty degrees to the right. This position further suggests 
that the man whose face the sudarium covered died crucified. 

There are smaller bloodstains at the side of the main group. It would appear that the sudarium was 
pinned to the back of the dead man's head, and that these spots of blood were from small sharp objects, 
which would logically be the thorns that caused this type of injury all over Jesus' head. 

The medical studies are not the only ones that have been carried out on the sudarium. Dr. Max Frei 
analysed pollen samples taken from the cloth, and found species typical of Oviedo, Toledo, North Africa 
and Jerusalem. This confirms the historical route described earlier. There was nothing relating the 
cloth to Constantinople, France, Italy or any other country in Europe. 

An international congress was held in Oviedo in 1994, where various papers were presented about the 
sudarium. Dr. Frei's work with pollen was confirmed, and enlarged on. Species of pollen called 
"quercus caliprimus" were found, both of which are limited to the area of Palestine. 

Residues of what is most probably myrrh and aloe have also been discovered, mentioned directly in the 
gospel of John, 19:39-40, “Nicodemus came as well…and he brought a mixture of myrrh and 
aloes…They took the body of Jesus and bound it in linen cloths with the spices, following the Jewish 
burial custom.” 

The stains were also studied from the point of view of anthropology. The conclusion was that the face 
that had been in contact with the sudarium had typically Jewish features, a prominent nose and 
pronounced cheekbones. 



Finally, the very fact that the cloth was kept at all is a sign of its authenticity, as it has no artistic or 
monetary value at all. All the studies carried out so far point in one direction, with nothing to suggest 
the contrary the sudarium was used to cover the head of the dead body of Jesus of Nazareth from when 
he was taken down from the cross until he was buried. 

Coincidence with the Shroud 

 

The sudarium alone has revealed sufficient information to suggest that it was in contact with the face of 
Jesus after the crucifixion. However, the really fascinating evidence comes to light when this cloth is 
compared to the Shroud of Turin. 

The first and most obvious coincidence is that the blood on both cloths belongs to the same group, 
namely AB. 

The length of the nose through which the pleural oedema fluid came onto the sudarium has been 
calculated at eight centimeters, just over three inches. This is exactly the same length as the nose on the 
image of the Shroud. 

If the face of the image on the Shroud is placed over the stains on the sudarium, perhaps the most 
obvious coincidence is the exact fit of the stains with the beard on the face. As the sudarium was used to 



clean the man’s face, it appears that it was simply placed on the face to absorb all the blood, but not 
used in any kind of wiping movement. 

A small stain is also visible proceeding from the right hand side of the man’s mouth. This stain is hardly 
visible on the Shroud, but Dr. John Jackson, using the VP-8 and photo enhancements has confirmed its 
presence. 

The thorn wounds on the nape of the neck also coincide perfectly with the bloodstains on the Shroud. 

Dr. Alan Whanger applied the Polarized Image Overlay Technique to the sudarium, comparing it to 
the image and bloodstains on the Shroud. The frontal stains on the sudarium show seventy points of 
coincidence with the Shroud, and the rear side shows fifty. The only possible conclusion is that the 
Oviedo sudarium covered the same face as the Turin Shroud. 

The Temporal Aspect the sudarium before the Shroud 

The sudarium has no image, and none of the facial stains of dried or drying blood visible on the Shroud, 
especially the stain on the forehead in the shape of an inverted three. The stains on the sudarium were 
made by a less viscous mixture. 

This, together with the fact that the fingers which held the sudarium to Jesus’ nose have left their mark, 
point to a short temporal use of the cloth and eliminate the possibility of its contact with the body after 
burial. 

Jewish tradition demands that if the face of a dead person was in any way disfigured, it should be 
covered with a cloth to avoid people seeing this unpleasant sight. This would certainly have been the 
case with Jesus, whose face was covered in blood from the injuries produced by the crown of thorns and 
swollen from falling and being struck. 

It seems that the sudarium was first used before the dead body was taken down from the cross and 
discarded when it was buried. 

This fits in with what we learn from John’s gospel John 20:5-7, which tells us that the sudarium was 
rolled up in a place by itself. 

 

 



RECENT HISTORICAL INVESTIGATIONS ON THE SUDARIUM OF  OVIEDO 
By Mark Guscin, BA, M Phil, member of the Investigation Team of the Centro Español de 

Sindonología and the British Society for the Turin Shroud. 
Introduction: The Investigation Team of the Centro Español de Sindonología. 
The Investigation Team of the Centro Español de Sindonología is precisely that - a team. 
We work as a team and publish as a team - all the articles and books we write are read and peer 
reviewed by other team members, so all our publications are truly joint efforts.  The Team consists of 
specialists in various fields, from history and languages to chemistry, physics and archaeology.  Our 
special field of investigation is the Shroud of Turin and the Sudarium of Oviedo, the latter being the 
object of the most intensive study for the simple reason that the authorities at the  cathedral in Oviedo 
recognise the efforts we are making and regularly permit direct study of the  cloth.  Our studies extend 
to all fields related to the historical Jesus, the final object of any study of  the Shroud and Sudarium, 
whatever the beliefs of the investigator may be.   
The team consists mainly of Spanish experts (for obvious reasons) although there are members from 
the United Kingdom and the United States too. Although this paper is concerned with the history of the 
Oviedo sudarium, a short introduction explaining past investigation carried out on the cloth is 
necessary to put it into context. Following are the conclusions from the first ten years of work by the 
Investigation Team of the Centro Español de Sindonología.  More work is in progress, namely detailed 
chemical and forensic studies, identification of all the pollen samples found on the cloth, and of course 
this historical investigation of the cloth, which is not yet finished.  The main historical findings up to 
now will be explained, with the expected limits of having to compress into thirty minutes the work of 
two intense years.Summary of the First Ten Years of Investigation on the Oviedo Sudarium 
 
1. The Sudarium of Oviedo is a relic, which has been venerated in the cathedral of Oviedo for a very 
long time. It contains stains formed by human blood of the group AB. 
2. The cloth is dirty, creased, torn and burnt in parts, stained and highly contaminated. It does not, 
however, show signs of fraudulent manipulation. 
3. It seems to be a funeral cloth that was probably placed over the head of the corpse of an adult male of 
normal constitution. 
4. The man whose face the Sudarium covered had a beard, moustache and long hair, tied up at the nape 
of his neck into a ponytail. 
5. The man's mouth was closed, his nose was squashed and forced to the right by the pressure of 
holding the cloth to his face.  Both these anatomical elements have been clearly identified on the 
sudarium of Oviedo. 
6. The man was dead. The mechanism that formed the stains is incompatible with any kind of breathing 
movement. 
7. At the bottom of the back of his head, there is a series of wounds produced in life by some sharp 
objects. These wounds had bled about an hour before the cloth was placed on top of them. 
8. Just about the entire head, shoulders and at least part of the back of the man were covered in blood 
before being covered by this cloth.  This is known because it is impossible to reproduce the stains in the 
hair, on the forehead and on top of the head with blood from a corpse.  It can therefore be stated that 
the man was wounded before death with something that made his scalp bleed and produced wounds on 
his neck, shoulders and upper part of the back.  
9. The man suffered a pulmonary oedema as a consequence of the terminal process.  The main stains 
are one part blood and six parts fluid from the pulmonary oedema. 
10. The cloth was placed over the head starting from the back, held to the hair by sharp objects.From 
there it went round the left side of the head to the right cheek, where, for apparently unknown reasons 
it was folded over on itself, ending up folded like an accordion at the left cheek.  It is possible that the 
cloth was placed like this because the head formed an obstacle and so it was folded over on itself.  On 
placing the cloth in this position, two stained areas can be anatomically observed - one over the 
"ponytail" and the other over the top of the back.  Once the man had died, the corpse stayed in a 
vertical position for around one hour, and the right arm was raised with the head bent 70 degrees 
forwards and 20 degrees to the right. How can this be reasonably thought of as a "vertical position"?  If 



the man of the Oviedo Sudarium was hanging by the right arm only, then the rest of the body, 
especially the head, would be relatively far from this 
arm, hanging to the left.  This position is incompatible with that of the head that the cloth wrapped. It is 
therefore easy to deduce that the body was hanging by both arms.  But if the body was hanging like this, 
without support for the feet, the man would have died in 15 or 20 minutes, and there would not have 
been enough time to generate the amount of liquid necessary to form the stains visible on the cloth.  If 
the body were hanging with both arms above the head, then the head would have been leaning forwards 
and not to the right.  So the only position compatible with the formation of the stains on the Oviedo 
cloth is both arms outstretched above the head and the feet in 
such a position as to make breathing very difficult, i.e. a position totally compatible with 
crucifixion.  We can say that the man was wounded first (blood on the head, shoulders and back) and 
then "crucified". 
11. The body was then placed on the ground on its right side, with the arms in the same position, and 
the head still bent 20 degrees to the right, and at 115 degrees from the vertical position. The forehead 
was placed on a hard surface, and the body was left in this position for approximately one more hour. 
12.  The body was then moved, while somebody's left hand in various positions tried to stem the flow of 
liquid from the nose and mouth, pressing strongly against them.  This movement could have taken 
about five minutes.  The cloth was folded over itself all this time.  The cloth was then straightened out 
and wrapped all round the head, like a hood, held on again by sharp objects.  This allowed part of the 
cloth, folded like a cone, to fall over the back.  With the head thus covered, the corpse was held up 
(partly) by a left fist.  The cloth was then moved sideways over the face in this position.  Thus, once the 
obstacle (which could have been the hair matted with blood or the head bent towards the right) had 
been removed, the cloth covered the entire head and the corpse was moved 
for the last time, face down on a closed left fist.  This movement produced the large triangular stain, on 
whose surface the finger shaped stains can be seen.  Like the previous movement, this one could have 
taken five minutes at most. 
13. Finally, on reaching the destination, the body was placed face up and for unknown reasons, the  
cloth was taken off the head.  Possibly myrrh and aloes were then sprinkled over the cloth. There are 
many points of coincidence between all these points and the Shroud of Turin - the blood 
group, the way the corpse was tortured and died, and the macroscopic overlay of the stains on each 
cloth.  This is especially notable in that the blood on the sudarium shed in life, as opposed to post 
mortem, corresponds exactly in blood group, blood type and surface area to those stains on the Shroud 
on the nape of the neck.  If it is clear that the two cloths must have covered the same corpse, and this 
conclusion is inevitable from all the studies carried out up to date, and if the history of the sudarium 
can be trustworthily extended back beyond the fourteenth century, which is often referred to as the 
Shroud's first documented historical appearance, then this would take the Shroud back to at least the 
earliest dates of the sudarium's known history.  The ark of relics and the sudarium have without any 
doubt at all been in Spain since the beginning of the seventh century, 
and the history recorded in various manuscripts from various times and geographical areas take it all 
the way back to Jerusalem in the first century.   The importance of this for Shroud history cannot be 
overstressed.   
I will now summarise the sudarium's history as I have found it expressed in the above mentioned 
manuscripts. 
THE HISTORY OF THE OVIEDO SUDARIUM. 
1. The Gospels. 
Only John's gospel uses the Greek term to soudarion in relation to the burial of Jesus.   The Greek 
word is actually a loan word from the Latin sudarium, which is a very difficult word to translate into 
English.  The various versions of the Bible have used such terms as "napkin", "face cloth" and just 
"cloth".  None of these words accurately portrays to a twentieth century mind exactly what the Latin 
word did to a first century mind.    
A study of the word in classical sources (Catullus, Petronius, Suetonius, and Martial)  gives the idea of a 
cloth somewhat larger than a modern handkerchief, that could be put to various uses.  It was normally 
carried round the neck.                                                                                                   
 



 We have not observed any sign of how the man was fastened to the cross.  Tied to the wrist, and its 
etymology, closely linked to the Latin sudor  (sweat), strongly suggests it was used to wipe sweat from 
and clean the face in general.  The difficulty of finding an exact equivalent in other languages is shown 
by the fact that the Latin word was transliterated into Greek, Hebrew and Aramaic. 
John does not state that the sudarium was used as a burial cloth, but rather that it had been over Jesus' 
head before the burial.   This fits in with what has been discovered from the Oviedo cloth, as does the 
fact that it was found separate from the other linen cloth (or cloths) in the tomb. 
John uses the term  ta oqonia (ta othonia) for the other linen cloths - this must have been the Shroud or 
included the Shroud, as Luke uses othonia and sindon as synonyms.   Despite many attempts to suggest 
different meanings for John's text, to the effect that the sudarium was not actually separate from the 
other cloth, John says it was three times - "not with the other cloths", "separately" and "in a place by 
itself" - this is clearly what he wanted us to understand.  This too fits in with what has been discovered 
from the Oviedo cloth, which had been over Jesus' face and head, and must have been discarded before 
the body was wrapped in the Shroud, otherwise it would have been between the face and Shroud when 
the image was formed on the latter. 
 Having established what the sudarium was and how it was used, we shall now pass on to its history as 
expressed in the various manuscripts.  In order to understand these, a short introduction to Spanish 
history from the transformation of the Roman empire in the West to the Muslim invasion of the 
peninsula is now called for. 
2. Background to Spanish History of the Period. 
At the beginning of the fifth century, Roman Spain was invaded by the Suevi, the Vandals and the 
Alans. The Alans disappeared without trace soon after, the Suevi established themselves in Galicia, 
(NW Spain) and the Vandals in the south, from where they crossed over into North Africa in 430.  Very 
different was the case of the Visigoths, who settled in the Iberian peninsula legally a few years later - 
this was not an invasion, but payment with land in return for military service. 
From the beginning of the sixth century Spain was the main home of the Visigoths.  At least 
theoretically, the Goths were a separate nation from the native Roman Spanish.  Perhaps the strongest 
difference between the two peoples was religion  - the Goths were Arians while the native population 
was Catholic.  The first Visigothic capital of Spain was Tolosa.  From there the Vandals were defeated 
and the Suevi were cornered in Galicia.   Toledo became the capital in 507, and remained so until the 
end of the Visigothic kingdom in 711.  In 589, the Arian king Recaredo declared that the official 
religion of Spain was to be Catholicism.  After all, the majority of his subjects already professed this 
religion.  The regular councils held in Toledo set the scene for the religious change, and also for the 
relationship between church and state.    
The proceedings from these councils are one of the most important sources for the history of Visigothic 
Spain. The seventh century saw the appearance of Spain's greatest ecclesiastical figures – Leandro died 
right at the beginning of the century, but his brother Isidoro of Seville, Braulio of Zaragoza, Eugenius 
and Ildefonso of Toledo all left the mark of their great intellect on the Gothic kingdom in the peninsula.   
The Visigothic kings nominally ruled over the whole peninsula, but the internal weaknesses, expressed 
by the frequent rebellions of subject peoples and the great efforts to suppress them, were made evident 
in 711 when the Arabs invaded Spain.  The last Gothic king, Rodrigo, was utterly defeated by the 
invader Tariq, who encountered virtually no opposition in his advance.  Spain was almost immediately 
conquered by the Muslims. The Muslims advanced right up to the northern limits of the country, and 
suffered no reverse until the battle of Covadonga in Asturias, which took place some time between 718 
and 722 under the military leader Pelayo.  The figure of Pelayo is surrounded by legend, although there 
is no doubt he existed and started the resistance in the north of the peninsula.  A small Christian 
kingdom was formed in Asturias, with Pelayo as its first leader or king.  Oviedo was Alfonso II's capital, 
although as the kingdom expanded, the capital was moved south to León.  
With this historical situation in mind, we can now proceed to the first and probably the most important 
witness for the history of the sudarium and the large wooden box, or ark, that it traveled in.  This is 
Oviedo's bishop Pelayo (the namesake of the first Asturian leader), who occupied the see from c.1101 to 
1129, resigned for unknown reasons, and served two more years as bishop in the 1140's.  Pelayo's most 
famous work is the Book of Testaments (where "testament" means donation), a collection of documents 
recording all the donations made to the cathedral church of San Salvador in Oviedo.                                                    



  Arianism held that although the Son was divine and existed before all other things, he had not existed 
eternally. 
3. Pelayo of Oviedo. 
The first document recorded by Pelayo is the history of the ark followed by a list of the 
relics contained in it.  The relevant paragraphs read as follows: 
When the emperor Phocas came to power in the Roman empire, the Persians, tired of bearing the 
Roman yoke, started a fierce war against this same republic.  The power of Rome, shaken by the great 
burden of this war inflicted by the Persian leaders, was finally and cruelly defeated.  As the Persians 
were victorious, the Romans stopped considering some of the provinces according to Roman law, 
among them the one that Pompey the Great had defeated and conquered many years before, namely 
Jerusalem.  When Phocas died, Heraclius became emperor.  In the sixth year of his reign, the Slavs 
annexed Greece from the Romans, and the Persians took Syria and Egypt from the Slavs.  While 
Heraclius was emperor, the ruler in Spain was Sisebutus, king of the Goths.  He was an expert in war, 
and he too conquered some cities from the same Roman army.  As he was also a perfect Catholic, he 
made the Jews who were in his kingdom convert to faith in Christ.  So, when the above-mentioned 
Heraclius was in power in the Roman world, and when the most glorious Sisebutus was wearing the 
royal crown in Spain, the ark, that had been made in Jerusalem by the disciples of the apostles, and in 
whose presence the eminent see of Oviedo now boasts, was brought with various relics of saints by men 
devoted to the divine faith.  On account of the excessive pagan invasions and 
especially because of the devastation wrought by Chosroes in the temple of the Lord, a wise decision 
was taken and the ark was moved first to Africa by Philip, presbyter of Jerusalem and companion of 
the presbyter Jerome.  It was then taken to Toledo by Fulgentius, the bishop of the African church of 
Rusp.  It resided in this metropolitan city with the greatest veneration of the faithful when the most 
holy doctor Ildefonso was in his prime.  The ark remained there from the time of the most excellent 
king Sisebutus 
through various royal successions of Spain, up to the death of king Rodrigo, when it was taken to 
Oviedo.  
The ark at this time resided in tents, just like the ark of the covenant before the temple was built, up till 
the reign of Alfonso the younger, also called the Chaste.  In the third year of his reign, an army of 
Arabs invaded Asturias under their general himself, named Mokeit.  Alfonso cut off their van and 
defeated them in the place called Lodos.  Seventy thousand Arabs were slaughtered, while the rest fled.  
King Alfonso, decorated with the flower of numerous virtues, foreign to all evil, was the first to make 
Oviedo the capital of 
the kingdom.  In his wise thought he concluded that it was an act of divine piety that the above-
mentioned ark should be within the borders of his kingdom, and he decided, like a second Solomon, to 
build a temple for the holy ark to rest in, as it had lacked a definite resting place up to then.  And so, 
with elegant style, he had a church built in Oviedo, which as we have said, was the capital of his 
kingdom.  It was devoted to Jesus Christ our Saviour and Redeemer.  Since that time it has been called 
simply the Holy Saviour. 
A Critical Analysis of Pelayo's account.It is clear that if the two cloths kept today in Turin and Oviedo 
are indeed the cloths from Christ's tomb, they were taken out of the tomb by his followers and kept.  
Two eastern traditions state that the sudarium was taken and kept at first by Peter - this is affirmed by 
the author of the Life of Saint Nino of Georgia and by Ishodad of Merv in his commentaries on the 
gospels. 
Many church fathers speak of the two cloths, but for the most part they are just paraphrasing John's 
gospel. There is one text, however, that documents the presence of the sudarium in Jerusalem before 
the year 614, when according to Pelayo it was taken out of the city. Antoninus Martyr This anonymous 
text of about 570 speaks about a pilgrimage to the Holy Land, in the course of which a group of 
pilgrims saw a sudarium in a cave near Jerusalem. The text has been attributed to Antoninus, a martyr 
from Piacenza in northern Italy.  However, Antoninus lived in the third or the fourth century, and the 
internal descriptions of Jerusalem and Palestine in the text as a whole suggest a date of around 570, so 
it is clear that Antoninus could not have written this description of the voyage, nor even been present.  
The most likely explanation of this is that a group of pilgrims from Piacenza went on a pilgrimage to 
the Holy Land at the end of the sixth century under the spiritual protection of Antoninus, the local saint.  



When they returned to Italy, one of them wrote an account of the trip, and over time it became 
associated with the saint himself.  
 Chapter 12 of the story of the pilgrimage reads as follows: "There is a cave on the bank of the Jordan, 
where there are seven cells with seven girls, who are put there as little children. Whenever any of them 
dies, she is buried in the cell, and another cell is built and another girl is put there, so that there are 
always the same number.  People from outside prepare their food.  We entered this place with great 
fear to pray, but we saw nobody.  The sudarium that covered Jesus´ head is said to be there".  
 
The Persian Invasion Pelayo tells us that when the Persians rebelled against the Romans 
, Phocas was emperor, and that he was defeated by Chosroes king of Persia.  Phocas died and Heraclius 
became emperor. 
 The Byzantines called themselves Romans and saw their empire as the natural continuation of the 
Roman empire.Sisebutus was king in Spain.  Due to the devastation wrought by Chosroes in the Lord's 
temple, the presbyter Philip took the ark to Africa. 
Chosroes II was king of Persia from 590 to 628.  He captured Jerusalem in 614, and the 
Persians took various relics, among them the fragments of the true cross.    
In 617 Chosroes invaded Egypt and conquered Alexandria.  Pelayo's account coincides with known 
history in almost all aspects.  If the sudarium was indeed in Jerusalem when Chosroes attacked the city, 
or up till the time when he was approaching, it certainly was a good idea to get it out of the city.   
The historian Theophanes states that the Persians killed all the important Christians, took Zacharias 
prisoner and took many people into exile along with the fragment of the true cross. 
  The detail about the fragment of the cross is important because it proves that were relics (genuine or 
false) in the city in this century and the Persians were aware of the value the Christians attached to 
them - maybe not the monetary value but rather the moral or negotiating value.  The Christians who 
took the sudarium out of Jerusalem knew what would have happened if Chosroes had got his hands on 
the cloth.   
We are told that the presbyter Philip took the ark out of Jerusalem.  This man is also 
described as a companion of the presbyter Jerome.   This is the first great chronological mistake in 
Pelayo's account.  There was a presbyter called Philip, who wrote a commentary on the Book of Job.  
But he died in 455, or at the latest 456, a long time before the Persian invasion of 614.  Philip could not 
have been a companion (collega is the word Pelayo uses in Latin) of Jerome, as Jerome was born 
shortly after 340 and died in 420.  Jerome was older than Philip, too much so for the two men to be 
described as "companions".  He could well have been a disciple of Jerome, as Migne informs us.  It is 
absolutely impossible that either of them had anything to do with Chosroes or the Persian invasion.  
The Ark is taken to Spain. 
Pelayo then tells us that the ark was taken to Africa and from there to Toledo in Spain.  This is the 
barest of summaries.  Africa must mean the north of the continent, probably Alexandria in Theophanes, 
Chronographia 252.  We are told the ark left Africa because of an invasion of pagans - this can only 
refer to the Persians, who did indeed invaded Egypt and conquer Alexandria in 616.  The ark must 
have entered Spain through a port, and traveled overland to Toledo, but Pelayo tells us nothing of this 
in the Book of Testaments.  As will be seen from other sources, it seems unlikely that the ark was taken 
directly to Toledo.    
All the sources agree that the ark left Toledo when the Arabs invaded Spain - the invasion took place in 
711, but it has generally been held that the ark did not leave Toledo until 718.  However, a study of the 
manuscripts suggests it was immediately after the invasion, especially as Tariq's first objective after 
defeating Rodrigo was the capital, Toledo.  All in all, this part of Pelayo's account is historically 
accurate.  The order of events is correct - Phocas, Chosroes, Heraclius, invasion of Jerusalem. The only 
exception is the totally incorrect part about Philip and Jerome.  This does not affect the main story 
however - most of Pelayo's chronological errors are due to the introduction of historical people out of 
place.  The actual details of the story of the ark all fit in with known history. Pelayo also made a 
compilation of other historical chronicles, adding his own work in the middle and changing things when 
they were not to his liking.  There are various manuscripts containing all or part of this corpus 
pelagianum, the majority of which have never been published. 



Three of them (from the Biblioteca Nacional in Madrid) contain the history of the ark with some details 
not given in the Book of Testaments.  In these manuscripts we are told that the ark left Jerusalem over 
the Mediterranean Sea, not overland, and that it entered the Iberian peninsula via the port of 
Cartagena. The curious thing about these manuscripts is that the sudarium does not appear in the list 
of relics, although it should also be pointed out that no two lists are the same in any document. 
The relics are also mentioned in other documents in the Book of Testaments, which is a 
collection of donations and other texts from various dates.  One of these dates from 1006, a hundred 
years before Pelayo's time, showing that the relics were already known in Oviedo at this time.  This 
donation begins on folio 52r of the Book of Testaments of Oviedo.  
3. The Manuscripts from North East France and Belgium. 
Oviedo was the most important "off route" stop on the Pilgrims' Road to Santiago - the relics were 
actually visited by most pilgrims.   The pilgrimage to Santiago was very popular from the start in 
Belgium and North East France, and there must have been a special interest in Oviedo as in this small 
area there are four manuscripts with versions of the history of the ark and its relics.  Two of them are 
in the town of Valenciennes, which was actually on the pilgrims' route from Belgium. 
The first of these manuscripts, Valenciennes 99, is important because it is at least as old as Pelayo's 
account, if not older.  The list of relics must be from 1075 or later, the date when the ark was opened in 
the presence of Alfonso VI and his knight El Cid, but the text clearly states that the list is an addition to 
the short history.  The history is in fact nothing more than a list of cities through which the ark traveled, 
basically coinciding with Pelayo.  The places named are Jerusalem, Africa, Cartagena, Toledo and 
Oviedo in Asturias.  The sudarium is included in the list of relics. 
Another version of the history is to be found in Valenciennes 30, and also in manuscripts B 804 in the 
nearby town of Cambrai and manuscript II 2544 of the Bibliothèque 
Royale of Brussels.  This version is more a religious than a historical document a it is full of 
supernatural events and stories of miracles. The story begins with a pagan invasion of Jerusalem, 
without any indication of who these pagans were.  The Christians heard about the invasion before it 
actually happened, so two holy men, called Julianus and Seranus, put all the relics they could in a chest 
and left it to float away in the sea.  They then went to see what had happened to it, and eventually found 
it in Carthage.  There is no difference in Latin between Carthage in Africa and Cartagena (New 
Carthage) in Spain.  There can be no doubt here though as we are told that this city is the most 
important one in Africa. 
When these same pagans invaded Africa, the ark was taken to Toledo with the bodies of 
Julianus and Seranus, who had stayed with the ark right up till their death.  Here it would seem to be 
the Moslems who invaded Africa, as the writer says that Africa is still under their control.  The text  
says the ark arrived in Toledo when Ildefonso was archbishop (657 to 667), digressing to tell the 
miraculous story of the appearance of Mary to Ildefonso and the imposition of the casulla, a kind of 
shawl.  When the Arabs under Tariq invaded, the ark was taken to Asturias where it remained in the 
mountains for 45 years.  All the manuscripts then have the long and detailed story of how a demon 
possessed girl was cured in the presence of the ark and its relics. 
The dates in this version are not coherent.  The invasion of Jerusalem could be the Persian one in 614, 
but the invasion of Africa would have to be the Moslem one if Africa was still in their hands in the 
twelfth century.  Jerusalem fell to the Moslems in 637 but Carthage did not fall till 698, and as the same 
text says the ark was in Toledo bewteen 657 and 667, there is an obvious contradiction.  All the other 
sources say the ark was in Africa  but do not specify the city.  Only these manuscripts mention 
Carthage.  In a way this would be logical as Carthage was an obligatoryport of call in Visigothic Spain's 
trade routes with Africa.  This would mean there was relatively 
easy transport between the peninsula and the city, but the dates make the stay there impossible. 
On top of this, the emperor Heraclius made Carthage his operation base, so at that time the ark would 
have been perfectly safe in the city and would not have had to be evacuated. One thing on which almost 
all the different sources agree is that the ark left Toledo in 711, when Rodrigo died at the hands of the 
invading Moslems.  Then Valenciennes 30 and Cambrai B 804 both say that the ark spent 45 years in 
the Asturian mountains (more specifically on Monsacro, or the Holy Mountain, still called  by this 
name today), which would bring us up to 756, when it was supposedly taken to Oviedo.  However, the 



city of Oviedo was not founded until five years later, in 761, when the first church was built, and houses 
grew up around it. 
The story in these manuscripts seems too based in religious fantasy to be classed as real history.  They 
coincide with more trustworthy sources on some points,  but diverge in the majority.  Köhler, who 
edited the text in 1897, has only scathing comments to make about it.  He dismisses it as so absurd as to 
suppose its readers had no idea of reality.  He even questions whether the author intended anyone to 
actually believe what he had written. 
  It should be remembered, however, that these manuscripts are old as far as the histories of the ark go.  
Two are from the twelfth century, the same century as Pelayo. 
4. The Chronicle of the Monk of Silos At the beginning of the twelfth century, probably in the year 1115, 
an anonymous monk from the Spanish monastery of Silos wrote a chronicle, which is known today as 
the Silos Chronicle. 
The writer's main objective was to tell the life of Alfonso VI, although he includes a lot of previous 
history as the build up to Alfonso's reign.  The monk was then a contemporary of Pelayo of Oviedo, but 
the completely different histories of the ark show that they certainly did not use the same sources.  
There is no list of relics either. 
The Chronicle does not specify when the ark left Jerusalem - it just says it happened when the pagans 
were threatening.  This could be a reference to the Persian invasion under Chosroes.  
 This is the traditional identification of the Latin domus Seminis  as given in the text.  Other places have 
been suggested but none of them seem as sure as Silos. 
  The Latin text of chapter 28, where the history of the ark is told, can be found in Appendix IV.614, but 
it is not necessarily so.  The Chronicle also says that the ark went directly from Jerusalem by sea to 
Seville (Hispalis) in the south of Spain.  This is totally different from Pelayo's version, and from the 
version in Codex Valenciennes too.  There is no mention of Africa or Cartagena.  This is the first time 
Seville is mentioned in relation to the ark, although it is possible Pelayo suggests such a stay without 
actually mentioning the name of the city.  At least the tradition linking the relics with Seville is as old as 
any other.  The anonymous monk says the ark was in this city for some time (aliquot temporum spatia) 
before leaving for Toledo.  According to this history it was in 
Toledo for a hundred years  (deinde per C annos Toleti permansit).  The chronology is not easy at this 
point.  We are told that the ark left Toledo because of the Arabic invasion of Spain, which was in 711.  
Even if it did not leave immediately, it must have done so very soon after as the Moorish advance was 
very fast and almost unopposed.  This would mean that the ark had been in Toledo since 611, three 
years before the Persian invasion of Jerusalem.  This totally contradicts Pelayo and all the other sources, 
which are unanimous in affirming that the ark left Jerusalem in 614. 
  Lucas of Tuy was born in León some time during the middle of the twelfth century.  He was priest at 
the church of Saint Isidoro in León, and as a member of this community he was obliged to defend the 
cause of Seville (Isidoro had been bishop of Seville).  Lucas himself says that he visited Jerusalem, 
Greece, Constantinople, Tarsus, Armenia and France.  On his travels he saw the supposed four nails of 
the crucifixion, one in France, another in Nazareth, the third in Tarsus, and the fourth in 
Constantinople.  In 1233 or 1234 he spent Easter in Rome, and in 1239 he was named bishop of Tuy, 
from where he took his name. 
His works include  De Miraculis Sancti Isidori and  De altera vita fideique controversiis 
adversus Albigensium errores libri III, but his masterpiece is the Chronicon Mundi.  The date of the 
composition of this work cannot be placed definitely, but it must be after 1236, as this year is when the 
history ends, with the taking of Cordoba by Fernando III.  According to B.F. Reilly, the Chronicon was 
finished before Lucas was named bishop of Tuy in 1239.  
The Chronicon Mundi is meant to be a Spanish reply to the great universal histories that 
were so popular at the time in Europe.  Lucas' aim was to bring Isidoro's historical work up to the 
present. 
Sources of the Fourth Book of Lucas of Tuy's Chronicon Mundi, in Classical Folia XXX.2, 1976.It is 
strange that such an important work has only been published once, in Volume IV of Hispania Illustrata, 
an enormous effort with more than 4,000 pages, printed in 1608 and edited by Andreas Schott.  The age 
of this work makes the Chronicon very difficult to even see. 
The part of Lucas' text about the ark and the relics can be found on page 74 of Schott's 



edition.  It gives the following information.  "When the terror of the Gentiles was pressing, in the time 
of Mohammad, the false prophet, the ark was taken by boat from Jerusalem to Seville.  Then it stayed 
in Toledo for 95 years, and when Toledo was attacked by the Moors, Pelayo took the ark of God and 
took it to Asturias through hidden places.  As has already been said, King Alfonso put it in the church 
at Oviedo with much honour and the relics of many other saints". 
The similarity to the Silos Chronicle is immediately visible, although Lucas has improved some of the 
less acceptable elements.  He omits the ridiculous detail of the trip from Toledo to Asturias by sea, but 
does not mention any stay in Africa or entry in Spain via Cartagena.  What might seem to be a 
reference to the Moslem conquest of Jerusalem instead of the Persian one turns out not to be so on 
closer inspection.  Lucas says the ark left Jerusalem in the times of Mohammad, but this does not mean 
the Arab conquest of Jerusalem, as Mohammad lived from 570 to 632, and Jerusalem fell in 638.  In 
fact, the date of the Persian invasion is what is meant, as 614 was definitely within what would be called 
the times of Mohammad.  Lucas does not say it was the followers of Islam who were responsible for the 
ark's flight from Jerusalem, but just "pagans". 
We have already seen that the Silos Chronicle's chronology is impossible, as a stay in 
Toledo of 100 years implies that the ark entered this city in 611, three years before the Persian invasion 
of Jerusalem.  Lucas, like the majority of sources, agrees that the ark left Toledo in 711, due to the 
imminent approach of the victorious troops of Tariq.  He seems to realise that a stay of 100 years in 
Toledo does not fit in with what he himself has written (the ark leaves Jerusalem in 614 and leaves 
Toledo in 711), so he changed the text of the Silos Chronicle.  However, the slight change to 95 years 
does not solve the situation.  If the ark left Toledo in 711, then a stay of 95 years means it went there in 
616, which hardly gives time for coming to Spain, spending some years in Seville and going to Toledo.  
It looks like a useless change on Lucas' part, as it does not really improve the Silos Chronicle's defective 
chronology.  Consequently, Lucas of Tuy has never been 
considered a trustworthy source for the history of the ark and its relics.The detailed study of the 
manuscripts of the Chronicon Mundi, however, reveal a different 
picture.  Folio 58r of the thirteenth century manuscript at Salamanca (2248) and the relevant 
unnumbered folio of Seville 58-4-43 both clearly read 75 years, not 95, as does Madrid Biblioteca 
Nacional 10442.  Seville 58-1-2 has 25, but this is a clear mistake for 75, as in Latin it involves nothing 
more than the omission of one letter - XXV for LXXV.  The reading of 95 years has led most 
investigators of the sudarium's history, myself included in my first book on the topic, to think of Lucas 
as something of a lesser authority on the matter.  This situation should now change, thanks to 
establishing the true reading of the manuscripts. If the ark was really in Toledo for 75 years, and it left 
this city in 711, then this gives us 636 for the move.   636 was the year when Isidoro,  the great bishop of 
Seville, died, and Toledo displaced Seville as the ecclesiastical centre of Spain.  In the same year, Justus, 
bishop of Toledo, died, and was succeeded by Eugenius, who died ten years later, in 646.  When 
Eugenius died, he was succeeded by another Eugenius, known for his poetry.   The year 636 was the 
perfect time for the ark and its relics to be taken from Seville to Toledo.  Lucas of Tuy can be accepted 
as a valuable witness for the history of the ark of Oviedo. 
It also seems unlikely that Ildefonso took the ark from Seville to Toledo in 657, as even his stay in 
Seville has recently come under some doubt.  The only source to say he studied there is the Life by 
Cixila, which is not the most trustworthy witness.  Even if it were true, Isidoro died in 636, so Ildefonso 
would not have been in Seville as his disciple in 657.  636 seems much more likely for the transfer from 
Seville to Toledo. 
Recontruction of the Ark's History. 
The following reconstruction is based on historical sources and fits in with what is known from other 
sources that have nothing to do with the ark or its relics.  It is not therefore tradition, it is history and 
should be accepted as such by any serious investigator, whatever his religious beliefs may be.  On the 
other hand, this history cannot be used to justify any belief, Catholic, protestant or whatever.  Even 
though the history of the sudarium is inextricably linked up with Jesus and consequently with religious 
belief, the history per se of the relic has nothing to do with anything except history.  The documents in 
question proceed from various countries at different times, and they coincide in the most important 
details.  What follows can, therefore, be considered as genuine history.The medical and forensic studies 
carried out on the cloth have shown how the sudarium was used on a body that had been crucified.   



  The coincidences with the Shroud of Turin are highly significant, especially the blood group and the 
stains of blood shed in life and that shed after death, which are perfectly compatible between the two 
cloths.  This suggests very strongly that the body in question was that of Jesus of Nazareth. The gospel 
of John, which apart from being a document of faith is also one of history, tells us that the sudarium 
was found in the bodyless tomb, not with the other cloths but apart from them.  
Both the Life of Saint Nino of Georgia and the comments of Ishodad of Merv tell us that it was the 
apostle Peter who took charge of the sudarium, whereas the details about what happened to the Shroud 
are more confused.  The sudarium stayed in the city of Jerusalem after Peter had gone elsewhere, and 
the cave where it was kept at the end of the sixth century was visited by a group of pilgrims from 
Piacenza in Italy around the year 570.  They did not actually see the cloth, but they were told it was 
there, possibly alreday inside the ark, as this had been built at some time in the first 
century. 
The sudarium was in Jerusalem for six centuries, but when the king of the Persians, 
Chosroes II, invaded and conquered the city in 614, some Christains fled with the ark and some relics.  
This flight is attested in Pelayo (both in the Book of Testaments and in the  corpus pelagianum), Lucas 
of Tuy, Valenciennes 99, and the group formed by Valenciennes 30, Cambrai B 804, and Brussels II 
2544 (old Cheltenham 299).  The flight was justifiable, as amongst other things Chosroes was searching 
for relics, in full knowledge of the importance they had for the Christians. 
The ark left Jerusalem by sea, with a possible stop in a city on the north coast of Africa. 
The city is only named in the group formed by Valenciennes 30, Cambrai B 804, and Brussels II 2544  
(old Cheltenham 299) - and the name given is Carthage.  This is not possible as the Persians conquered 
whichever city it was where the ark stopped, and Carthage was not conquered by the Persians.  If there 
was a stop in an African city, it was most probably Alexandria, which was in fact conquered by 
Chosroes in 616, two years after the invasion of Jerusalem. 
Did the ark enter Spain via Cartagena or was it taken directly to Seville?  Cartagena seems a logical 
point to enter, as it was a very important city at the time, and this would explain the confusion of 
Valenciennes 30, Cambrai B 804, and Brussels II 2544, which mention Carthage. 
Both Carthage and Cartagena have the same name in Latin, as Cartagena was in fact NewCarthage.  If 
the ark stopped in Africa, the entry into Spain would have been in 616, if there was not, it probably 
entered the peninsula in the same year it left Jerusalem, 614. 
If it did enter via Cartagena, it went from there to Seville, according to almost all the 
sources and the laguna in Pelayo.  It was there during the most prosperous years for the city, under the 
bishop Isidoro.  When he died in 636, Toledo became the most important ecclesiastical city in Spain, 
with three significant archbishops, the two Eugenius and Ildefonso.  The ark stayed in Toledo for 75 
years, until the invasion of the peninsula by Tariq in 711.  The Arabs destroyed the forces of the last 
Gothic king Rodrigo and went immediately to Toledo, provoking the mass exodus of Christians to the 
safer north of the country.  The ark was then hidden for approximately half a century in the mountains 
of Asturias, not in one place all the time, but moving from one to another. 
  The ark has most probably been in Oviedo since the first founding of the city in 761, in 
which case it must have been hidden again in the mountains during the Arab invasion of Asturias in 
794, and from where it went back it has been in Oviedo right up to today, in the cathedral of San 
Salvador.  Alternatively, it could have in the mountains around Oviedo up till the year 794, when the 
Arabs were definitively thrown out of the city.  It was probably closed from 614 up to the official 
opening in 1075, although there might have been some previous attempts to open it. 
One very important point that should be mentioned at this stage is the pollen analysis of the sudarium.  
Dr Max Frei took samples from the cloth and analysed them, and after he died his findings were 
confirmed by Spanish palynologists.  There are present on the cloth species typical of Palestine, North 
Africa, the Mediterranean area in general, and of course Asturias, and nothing to link the sudarium to 
either Constantinople or any other area.   These findings support the historical stages of the cloth's 
travels as expressed above.  So as I said at the beginning of this paper, the history of the sudarium is 
well recorded, with none of the name changes or lost years that we find in that of the Shroud.  Given the 
undeniable relationship that links the two cloths, the conclusions for the history and age of the Turin 
Shroud are clear to everyone. 
 



The Titulus Crucis Fact Sheet 
 

 
 

History and Background 

It is the board that was over the head of Jesus when he was on the cross stating his crime. It has come to 
be known in Latin as the "Titulus Crucis," pronounced tijulus, which simply means "inscription on the 
Cross."  

According to the Gospels, John 19:19, 20, the headboard inscription said: "Jesus of Nazareth King of 
the Jews, in three languages: top - Hebrew / Aramaic, middle - Greek and bottom - Latin.  

The letters are hand engraved into walnut. The first letter of the four words forms the 
"tetragrammaton" or the name of God (Yodh Heh Vav Heh).  The full board would have measured  
20in x 6in x 1in thick.  The half board is 10in x 6in x 1in thick. 

Also known as ogium is a relic kept in the Church of Santa Croce in Rome—the earlier palace of 
Helena of Constantinople—which the tradition claims in 1140 is half of the cross's titulus and a part of 
the True Cross.  

Michael Hesemann and Prof Carsten Peter Thiede were commisioned by 
the Pope to research the authenticity of the Titulus in Rome and insist that 
it is truly a part of the Cross, written by a Jewish scribe. He cites that the 
order of the languages match what is historically and biblically accurate 
and not what a forgerer would try to write to remain faithful to the text 
instead. It is written from right to left which a Jewish inscriber in Israel 
would have done.  

Dr Thiede did a video and wrote a book before he died called "The Quest 
for the True Cross," that is out of print.  Michael Hesemann also wrote a 
book in German on the issue.  

Michael Hesemann, CSC. is an historian, journalist, internationally published author and art expert. 
Born on March 22, 1964 in Düsseldorf/Germany, he studied History and Cultural Anthropology at 
Göttingen University in Germany. He lives in Düsseldorf and Rome, where he is accredited to the Holy 
See Press Office. 
 

With official permission from the Vatican, Hesemann investigated the history of the alleged relic of the 
inscription of the cross of Jesus, hidden in Rome for nearly 1700 years. It was dated by seven Israeli 
experts for comparative palaeography –the established method to date inscriptions- into the 1st century, 
indicating its authenticity.  
 

On December 17, 1998, Hesemann was personally received by H.H. Pope John Paul II to present the 
results of his study on this important relic. Later, in a letter written by his personal secretary, John 

 



Paul II expressed Hesemann his “admiration and appreciation for your laborious research”. 
Hesemann's conclusions were later confirmed by the work of Prof. Maria-Luisa Rigato of the 
Pontificial University Gregoriana in Rome and Prof. Carsten Peter Thiede of the Universities of Basle 
(Switzerland) and Beer-Sheva (Israel). 
 

His subsequent book “Titulus Crucis” (The Jesus-Title) became a bestseller in Germany and Italy, 
published by the most respected Catholic publishing houses of both countries, Herder (1999) and San 
Paolo (2000). It was positively reviewed in the respected “Römische Quartalsschrift für christliche 
Altertumskunde und Kirchengeschichte” (Roman Quarterly for Christian Archaeology and Church 
History), published by the Campo Santo Teutonico (Nr. 96/2001) and inspired both, the dissertation by 
Dr. Maria-Luisa Rigato, Rome, and the international bestseller “The Quest for the True Cross” by 
Thiede/d’Ancona. Hesemann personally briefed the Cardinals Virgilio Noe and Miroslav Vlk on the 
subject. The relic, now exhibited in the Basilica di Santa Croce, became one of the major pilgrim's 
attractions during the Holy Year 2000.  

As you know, half of the original Titulus is preserved and venerated in the Basilica di Santa Croce in 
Gerusalemme in Rome. Between 1997 and 1999, I had the honour to investigate it, with permission of the 
Secretary of State of the Holy See and the Pontificial Academy of Sciences. My findings were presented to 
H.H., Pope John Paul II in December 1998 and to the scientific community in May 1999 at a conference at 
the Pontificial Lateran University, before I published my book “Die Jesus Tafel” (Italian: Titulus Crucis) 
in October 1999. They were confirmed by the works of Prof. Carsten-Peter Thiede and Prof. Maria-Luisa 
Rigato.  

Here is a letter from Michael Hesemann concerning my reproduction of the Titulus Crucis: 

  The historical evidence indicates that the relic venerated in Rome is indeed half of the original Titulus, 
discovered in 325 AD during the construction of the Church of the Holy Sepulchre in Jerusalem over the 
site of the death and resurrection of Our Lord Jesus Christ in the presence of the Empress Helena, mother 
of Constantine the Great. She divided it into two halves; one remained in Jerusalem where it was described 
by several pilgrims and Church historians during the 4th-7th century, the other she took to Rome, to her 
palace which later was transformed into the Basilica di S. Croce. There, during restoration works, the relic 
was rediscovered in 1492 and declared authentic by a Papal bulla of Pope Alexander VI. 

When I saw your replica, when I followed and advised its creation process, I was deeply impressed by your 
careful reconstruction and the realistic look of the result. It indeed became your masterpiece. I am glad to 
testify that the result got as close to the probable appearance of the original as possible. Therefore, it 
became an important tool for both, scholars and the faithful, to re-live the most significant moment in 
history. 

The Titulus Crucis is not only a silent witness of the condemnation and execution of Our Lord Jesus Christ, 
it also became an instrument of the revelation, when the pagan Roman governor Pontius Pilate revealed 
that Jesus of Nazareth was indeed the promised Messiah, the King of the Jews. More than that, the initials 
of the Hebrew Yeshu Ha-Nozri, W(u)melech Hajehudim correspond with the Tetragrammaton YHWH, the 
Name of God. 

Since the Titulus Crucis is the only contemporary document mentioning Our Lord as well as the only 
“surviving” juridical document of the condemnation of Jesus Christ, we can very well call it the most 
important document of human history.  

God bless you, 
yours in Christ 

Michael Hesemann, CSC. 
Historian and Author  


